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BOOK REVIEWS 265 
ly responsible for the actions. The standard anti-Frankfurtian reply is to 
deny that Jill is responsible for stealing the book and instead claim that she 
is responsible for stealing it on her own and that there were open alternatives 
to this action. 
3. Professor Fischer informs me that he explains and defends his claim 
further in "Free Will and the Modal Principle," Philosophical Studies, forth-
coming. 
4. In Responsibility and Freedom: An Essay on Control, (Cambridge: 
Cambridge University Press, forthcoming 1996) Fischer and Mark Ravizza 
discuss and defend this account of moral responsibility. 
5. Thanks to Peter van Inwagen, Tim O'Connor, Chris Hill, Alicia Finch 
and Gordon Pettit for helpful discussion of Fischer's book. 
Is Christianity True?, by Hugo A. Meynell. Washington, DC, The Catholic 
University of America Press, 1994. Pp.ix and 149. $24.95 (Cloth); $14.95 
(Paper). 
DAVID B. BURRELL, C.s.c., University of Notre Dame 
The author exhibits his skill in issues connected with philosophy of reli-
gion to test out a clear intention: "that the Christian has good reason for 
believing what she characteristically believes"(I). He is not directly con-
cerned with "what is for many people the crucial issue, belief that there is 
a God"(2), because he had already dealt with that issue in a book pub-
lished in 1982: The Intelligible Universe. The topics he covers, in order, are 
(1) the sufficiency (or not) of secular morality, (2) other religions, (3) 
incarnation and atonement, (4) historical criticism of the bible, (5) divine 
triunity, and (6) "life after death." I mention these topics since the argu-
ment of the book is inevitably topical and at root rhetorical, since criteria 
for "good reasons" are notoriously difficult to delineate. He does want to 
undertake the task, however, rather than rest with accepting belief in 
God as "properly basic," since he does not accept counsels of despair 
regarding ways of determining "which beliefs are rational"(3), or at least 
more rational than others. Indeed, he contends "that the most cogent rea-
son for believing in the existence of a God is the openness of the universe 
to investigation by the human mind"(3)-the burden of the earlier book. 
But finding reasons for believing in a God, and finding commensu-
rate reasons for believing what Christians believe are two quite distinct 
endeavors. And the latter, which organizes this work, is of necessity 
even more diffuse and rhetorical in character than the first. For one 
thing, what are to count as "good reasons" seem quite contingent, and 
hence nearly totally dependent on the attractiveness of the presentation 
to someone for whom the journey of faith may not previously have been 
an option. Nor is there a canonical set of topics available, which 
accounts for the diversity of approach which such endeavors might take. 
Meynell's approach will probably strike most readers as "old-fash-
ioned," both in the topics proposed and the manner of dealing with 
them. The most arresting chapter in the book (to this reviewer) was the 
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first, in which Meynell explores criticisms that Christian faith has either 
been superfluous to discussions of morality or a negative influence, 
given the inevitably heteronomy of a "divine-command" ethics. 
Meynell deals with the objections directly, and then turns the tables to 
ask whether ethics can survive without a transcendent ground and 
inspiration. His phenomenology of collective and personal self-decep-
tion as the normal context for human actions, inevitably turning ends 
into interests, presents a persuasive case. Readers familiar with Bernard 
Lonergan's Insight will recognize the scaffolding of this treatment. 
The chapters outlining a constructive Christian theology of incarna-
tion and atonement, divine triunity, and the historicity of the gospels, 
strike one as adequate if not groundbreaking. Those on "Christianity 
and the religions" and "life after death" appeal to factors which offer a 
less than analytic grasp of the difficulties involved. In the latter Meynell 
moves from his relatively firm philosophical ground to explore "near-
death" experiences. without clearly assessing how such data are to be 
employed: "It appears that there is a great deal of empirical evidence 
which, when taken together rather than criticized piecemeal, can hardly 
be understood otherwise than as giving rather strong support for the 
thesis that, whether we like it or not ... , we are to expect some form of 
life after death"(125). Perhaps so, perhaps not; but what has this to do 
with the resurrection promised in Christian faith? The treatment of 
other religions in relation to Christian claims could have profited from a 
sensible use of the philosophical distinction of sense and reference, for 
example, to help us negotiate the fact that we and Muslims may face dif-
ferent directions in worshiping God, yet the One whom we worship can-
not but be the same-unless one is to insist that Muslim claims to be 
worshiping God are prima facie false. However one may assess that 
mini-argument, there is little in Meynell's treatment to indicate how one 
might approach such claims and counter-claims from diverse religious 
perspectives. We have reason to have hoped for more from a philoso-
pher of religion who has already demonstrated considerable acumen in 
using philosophy to illuminate issues of faith; there are signs that these 
were earlier topical pieces which, perhaps, an erstwhile friend persuad-
ed him to publish. 
Duns Scotus, Metaphysician, by William A Frank and Allan B. Wolter. 
West Lafayette, IN: Purdue University Press, 1995. Pp. 224. $28.95. 
MARY BETH INGHAM, Loyola Marymount University 
The work of John Duns Scotus 0265-1308) enjoys something of a renais-
sance of interest today. In addition to the recent special issue of American 
Catholic Philosophical Quarterly (1993), Allan B. Wolter's articles have 
been collected and edited by Marilyn McCord Adams in The 
Philosophical Theology of John Duns Scotus (Cornell 1990). For those inter-
ested in a more direct study of the work of the "Subtle Doctor", the pre-
